
The Two Baptisms 

A Sermon delivered before the Synod of Illinois 
at their session in Jerseyville 
October 20,1844 




















Please handle" v 
this item carefully. 
The age that makes 
this item precious also 
makes it very fragile. 

May we preserve 
history for those who 
come after us that 
they may be 
inspire 1 


ILLINOIS ROOM 
NOT FOR CIRCULATION 

Hayner Public Library District 
Alton, IL 





























































































THE TWO BAPTISMS. 


A 

SERMON, 


THE SYNOD OF ILLINOIS, 

• I ’ ' 

AT THEIR SESSION IN 

JERSEYVILLE, OCTOBER 20, 1844. 


BY 

A. T. NORTON, 

PASTOR OF THE PRESBYTERIAN CHURCH) ALTON) ILL. 


ALTON—ILL. 

printed at the telegraph office. 
1 8 4 4. 



















PREFACE. 

much diffi!lpn V n ing S ® rraon is committed to the press with 
Others The !’ a ”, d ?",!? in . com P liance with the wish of 
ed in fWnl^ l * lnois ’ before whom it was preach- 

individmls * ft!*’- haV ? re( l ue8te d its publication. Many 
request. ’ *** 1C11 " P riva ^° capacity, have made the same 

viewsC^? COnt " ov f s y- If any see fit to attack the 
views here advanced, they will have to fight alone. 

Alton, November, 1844. 





THE TWO BAPTISMS. 


John i: 33— Upon whom thou shalt see the Spirit de¬ 
scending and remaining on him, the same is he which bap- 
tizeth with the Holy Ghost. 

John iv: 2—Jesus himself baptized not. 

The first of these passages is the language of John, the 
baptizer. When, on a certain occasion, he saw Christ ap¬ 
proaching him, he seized the opportunity of declaring to 
those about him his true character and work. “ Behold the 
Lamb of God, which taketh away the sin of the world / This 
is he of whom I said, After me cometh a man which is pre¬ 
ferred before me;—And I knew him not: but that he should be 
made manifest to Israel , therefore am I come baptizing with 
water. He that sent me to baptize with water , the same said 
unto me, Upon whom thou shalt see the Spirit descending and 
remaining on him, the same is he which baptizeth with the 
Holy Ghost.” In this passage John declares these three 
things. 1. That the chief object of his baptism was to in¬ 
troduce Christ to Israel, “j But that he should be made man¬ 
ifest to Israel, therefore am I come baptizing with water.” 
This manifestation took place in the most public manner, 
and under the most imposing circumstances. When Christ 
was baptized at the river Jordan, where thousands and tens 
of thousands were assembled, on a sudden the heavens open, 
and the Spirit of God descends like a dove and lights upon 
him. A voice too issues from the cloven sky, saying:—“This 
is my beloved Son, in whom I am well pleased.” Mat. 
3: 17. 

This sublime manifestation of Christ to Israel was the 
consummation of John’s mission. From that moment he 
began to “decrease” and Christ to “increase.”—John 3: 30. 

2. John declares, in the passage quoted, that Christ would 
make atonement for sin. “Behold the Lamb of God, which 
taketh away the sin of the world!” 

3. He declares that Christ would baptize with the Holy 
Ghost. “He shall baptize you with the Holy Ghost.” 
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t The other passage, comprised in the text, asserts that 
Christ did not baptize in person. Jesus himself baptized 
not.” Here, however, the reference is to water baptism, 
as the connection plainly shows. The two passages, there¬ 
fore, are not contradictory, as they might appear to the mere 
casual reader. Taken together, they teach the following 
doctrine: 

There are two kinds or Baptism spoken of in the 
New Testament. 

This sentiment is so clearly deducible from a comparison 
of these two passages, that nothing, which I might say, 

could make it plainer. 

We will consider the difference between these two 
inds of baptism and their comparative importance. 

I. The difference between them.—That this difference 
may be presented in the clearest light, I shall mention the 
several most prominent particulars in which it consists. 
These are— The Agents, the Subjects, the Instru¬ 
ments, the Manner, and the Effects. 

In each of these particulars, there is a wide difference 
between the two kinds of baptism. 

1. The Agents In the one case, Christ baptizes; in the 
other, man. 

It is asserted by each of the Evangelists, that the Spirit¬ 
ual baptism is administered by Christ. In Mat. 3: II, it is 
said,^ He shall baptize you with the Holy Ghost and with 
| ire /n ^ ar k “He shall baptize you with the Ho- 
y lost, in Luke 3: 16, 17, we find the same language 
jis in Matthew; and in John, the words embraced in our 

Ghost Sam<3 * S ^ baptizeth with the Holy 

Christ is said to baptize with the Holy Ghost, because it 
tt lroiI "| 1 lus intercession that the Spirit is sent down, 
o sai himself to his disciples, when sorrqwing on account 
^ a Ppi oaching departure, u It is expedient for you that I 
^0 (may, f 01 ^ Ig0 divay, the Comforter 'will not come 
unto you; but if 1 depart, 1 will send Him unto ydu. n — John 
lb: 7. He said again, “ J W M pray the Fatheri and j{e shall 
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give you another Comforter , that he may abide with you for - 
ever; even the Spirit of truth .”—John 14: 16,17. 

Christ’s atonement for sin satisfied God’s justice, making 
it consistent for him to pardon the believing sinner. 

But had atonement for sin been the whole of Christ’s 
work, no sinner would ever have believed. Another agent 
must come into the field; the Holy Spirit must enter the 
human soul, to enlighten, to convince, and make it willing 
to be saved by Christ. This Spirit is sent through the in¬ 
tercession of Christ. This is another, and by no means the 
least important, part of his work. 

Christ, then, is said to baptize with the Holy Ghost, be¬ 
cause, by his intercession, he procures his effective opera¬ 
tion in the soul of man. 

In the other kind of baptism, external, or water baptism, 
man is the agent. This kind of baptism Christ never ad¬ 
ministered. u Jesus himself baptized not” His disciples, 
however, performed this outward ceremony. Baptize with 
the Holy Ghost, they could not. That was a work as much 
above them, as heaven is above the earth—a work as much 
beyond their power, as God is greater than man. 

2. The Subjects of the two kinds of baptism are different. 

In the baptism which Christ administers, the soul is the 
subject—the spiritual part of man; that part which makes 
him differ from the brute; that part which thinks, and feels, 
and is to exist forever. 

In the baptism which man administers, the body is the 
subject—that part of man which belongs wholly to this 
world; which is mortal, and soon to be food for worms. 

Man cannot baptize the soul. For him to pretend to do 
so, is nothing less than arrogant assumption, and heaven¬ 
daring impiety. 

*!• The Instruments of the two kinds of baptism are 
different. 

In the baptism of the soul, the instrument is a spiritual, 
intelligent Being—no less a Being than the Holy Spirit; the 
fliird Person in the Trinity; the Cr-Equal of the Father 
an d the Son. 







[ 6 ] 


This Spirit is a Spirit of power. He can and does work 
in the human soul a perfect revolution, so that “ old things 
pass away, and all things become new.”—I. Cor. 5: 17. 
He so changes the heart, that the love of sin ceases, and 
the love of God and holiness begins. The work which the 
Spirit performs in the soul, is worthy of himself; it is God¬ 
like. He wakes up spiritual life, where before spiritual 
death had reigned with undisputed sway; he changes the 
man from a willing subject of Satan, to a willing subject of 
the Lord Jesus Christ. 

Thus the baptism of the Holy Spirit describes that in¬ 
stantaneous and wonderful change, commonly called regen¬ 
eration; and also that permanent and progressive change, 
otherwise termed sanctification. In other words, it de¬ 
scribes the new birth, and that progressive increase in ho¬ 
liness which results in perfect conformity to God. 

How different from this the baptism of the body! In that, 
the instrument is a mere form of matter—water. 

When John would draw a contrast between himself and 
Christ, a contrast which should exhibit in one word Christ’s 
immense and immeasurable superiority, he did it in this 
language: “I baptize with water—He shall baptize you 
with the Holy Ghost.” —Mat. 3: 11. 

4. The Manner of the two kinds of Baptism is, in some 
respects, different. 

The Baptism effected by the instrumentality of the Holy 
Spirit is continual . In the language of Christ to his disci¬ 
ples, the Spirit is sent that he may “abide” in the soul 
“forever.” John 14: 16. He is not sent to begin a work, 
advance it for a time, and then abandon it, but to carry it 
forward to completion. It is on account of this continual 
presence of the Holy Spirit in the soul of the believer, that 
his body—now the home of his soul—is termed the Temple 
of the Holy Ghost. “Know ye not that your body is the 
temple of the Holy Ghost, which is in you, which ye have of 

(jod?”_1 Cor. 6: 19. Again: “ Ye are the temple of the 

living God; as God hath said, I will. dwell in them, and 
walk in them.”—2 Cor. 6: 16. The Holy Spirit dwells 
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with, and continually baptizes the soul of the believer. So 
long, therefore, as his body is the home of his soul, it is con¬ 
secrated by the Spirit’s presence, and is appropriately call¬ 
ed the Spirit’s temple. And when the believer’s soul 
leaves his body, as it does at death, the Holy Spirit leaves 
with it, goes with it into eternity, and abides with it forever . 
Thus the Baptism effected by the Spirit is perpetual . While 
in the body, the soul of the believer is daily re-baptized. 
In eternity this blessed Baptism will be continued , increas¬ 
ing in measure and degree as the soul’s capacities enlarge. 

In striking contrast with this, the Baptism effected by 
the instrumentality of water is but once . This, indeed, is 
sufficient to answer the design of water baptism; but how 
different this from the soul’s perpetual, eternal baptism 
with the Holy Ghost! 

Again: The bodily senses take no cognizance of the bap¬ 
tism effected by the Spirit. 

The coming of the Spirit to baptize the soul is unseen, 
unheard, unfelt by the bodily organs. Christ says in refer¬ 
ence to this very point, “The wind bloweth where it lis- 
teth, and thou hearest the sound thereof, but canst not tell 
whence it cometh, nor whither it goeth; so is every one 
that is born of the Spirit.”—John 3: 8. This illustration 
is intended to 6how that the renewal of the heart by the 
Holy Spirit is not a matter subject to the cognizance of the 
bodily senses. They cannot know from what quarter, or 
by what means, the Spirit comes, or how he operates in 
performing this work. 

In like manner, God’s word, when rendered effective by 
his Spirit, is compared to the dew. “My speech shall dis¬ 
till as the dew.”—Deut. 32: 2. The falling of the dew is 
unseen, unheard, unfelt; but it blesses the earth. 

So when God spake to Elijah in Horeb, there was first 
“a great and strong wind,” which “rent the mountains and 
brake in pieces the rocks;” and after the wind “an earth¬ 
quake;” and after the earthquake “a fire;” but God was in 
neither. “And after the fire” there was “a still small 
voice;”—literally, a voice of stillness, or silence—that is, a 
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voice not heard by the outward ear, but of which the soul 
was conscious. Elijah, accordingly, covered his face with 
his mantle, so as to shut out all external things, and give 
the more earnest heed to the communications of God’s Spi¬ 
rit with his.—1 Kings, 19: 11-13. In this case, indeed, 
God spake with Elijah not simply as a believer, but also as 
a prophet. Still it serves to illustrate the manner in which 
the Spirit of God communicates with the spirit of man—so 
far at least as to show that it is not done through the me¬ 
dium of the bodily organs. 

But here I must stop. I am just on the verge of hallow¬ 
ed ground. For what man, encumbered with a body of 
flesh, and having eyes and ears of sense, can tell how Spirit 
speaks with Spirit! Let it suflice us to know, that the 
baptism with the Holy Spirit is real , as is evidenced by the 
wonderful effects-, though it be not a matter subject to the 
cognizance of the bodily senses. 

On the other hand, the baptism with water is a matter of 
which the bodily senses have full knowledge. The opera¬ 
tor is a man—the subject, the human body— the instru¬ 
ment, water—all, objects to be seen, heard, felt, by the bo¬ 
dily organs. 

5. The Effects of the two kinds of baptism are different. 

The soul, baptized by the Spirit, is brought into a state 
of vital union with Christ—its feelings are made to harmo¬ 
nize with those of Christ—so that the same pulsations of 
joy, or of sorrow, thrill through the united heart. This is 
what is meant by being “baptized into Christ.”—Gal. 3: 
27.—Rom. 6: 3. For by this baptism, the feelings of the 
soul are made to amalgamate with the feelings of Christ. 

So, too, baptism with the Spirit effects a vital union with 
the church invisible—that is, with the souls of all true be¬ 
lievers in heaven and on earth. This is what Paul means 
when he says, “By one Spirit we are all baptized into one 
body ”—1 Cor. 12: 13; that is, into the one spiritual church. 
For the invisible church is often called Christ’s body.— 
“And gave him (Christ) to be head over all things to the 
church , which is his body —Eph. 1; 22, 23—1 Cor. 12; 27. 
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Thus the baptism of the Spirit unites together all true be¬ 
lievers in heaven and on earth, and makes them one spirit¬ 
ual body. 

Does water baptism produce any effect like this. Does 
it unite the soul to Christ? How can it? It is administer¬ 
ed by man. But can any man change the heart from the 
love of sin to the love of Christ and his cause? 

It is applied to the body. It does not touch the soul. 
But can a mere bodily application unite together two spir¬ 
its, and make two hearts beat in unison? 

The instrument used is water. But can water wash out 
stains of guilt? Can water baptism unite me with Christ’s 
spiritual body,—with his invisible church on this and the 
other side of the valley of death? Can water baptism 
make me feel as Abraham, and Moses, and Paul feel? Can 
it make my heart sympathize with the united pulsations of 
Christ’s spiritual kingdom? 

Away with such monstrous doctrines; such gross, such 
glaring absurdities. Water baptism effects no such won¬ 
ders. It unites no one with Christ. It brings no one into 
communion with his spiritual church. 

Again: Spiritual baptism effects a thorough “death” to 
sin, and a thorough “resurrection” to God and holiness. 

I use these terms, death and resurrection , because they 
are repeatedly employed in Paul’s epistles with reference 
to this very subject. The heart of man, in its natural state, 
is thoroughly alive to sin and thoroughly dead to God. 
Regeneration, in other words, spiritual baptism, complete¬ 
ly changes this natural state of the heart. In place of a 
life to sin, it produces a deadness to sin. In place of a 
deadness to God, it produces a life to God. 

These remarks may throw light upon that famous pas¬ 
sage in Rom. 6: 3, 4—“Know ye not that so many of us 
as were baptized into Jesus Christ, were baptized into his 
death?” That is, in spiritual baptism, that happens to us 
spiritually, which happened to Christ naturally. As, in 
making atonement, Christ died for sin, so, in spiritual bap¬ 
tism, we die to sin. Then, in the next verse, Paul ex- 
2 — 
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presses the same idea in different language, language de¬ 
signed to express still more strongly the completeness of the 
believer’s death to sin. Therefore we are buried with him 
by baptism into death.” That is, as in making atonement 
for sin, Christ died and was buried , so, in spiritual baptism, 
we die and are buried to sin;—that is, we die to sin com- 
pletely, thoroughly . The man, who is dead and buried , is 
thoroughly dead. He is dead , without mistake, and past 
recall. If I do not greatly mistake, this is the sole force of 
the word “buried” in this much disputed passage. It is 
intensive. So that the expression, “we are buried with 
him by baptism into death,” is an emphatic mode of saying, 
We are rendered by regeneration, thoroughly dead to sin. 
This exactly suits the scope of the apostle’s argument. 
For, as will be seen by consulting the connection, he is an¬ 
swering the objection, that the free pardon of sin, which 
the gospel offers, tends to encourage sin! No! says the 
apostle; for when the gospel pardons sin, it takes away all 
disposition to commit it. By regeneration, or spiritual bap¬ 
tism, we are rendered completely dead to sin; we are dead 
and buried to it. How then can it be true, that the free 
pardon, which the gospel offers, tends to encourage sin, 
when it takes away all disposition to commit it? 

Is not this sound logic? Yet this very forcible reason¬ 
ing any other interpretation of the passage, than that which 
has been given, either greatly weakens, or entirely destroys. 
But of this we may rest assured; that is not a good interpre¬ 
tation of Paul’s language , which destroys Paul’s argument . 

But spiritual baptism produces a resurrection to God , as 
well as a deadness to sin. F rom the moment in which it 
takes place, the heart begins to pant after God and holiness, 
as earnestly as it before panted after sinful objects. 

Can water baptism thus destroy the soul’s natural relish 
for sin, and create a relish for God and holy things? The 
question is answered, before it is asked. An absurder 
doctrine was never propagated than this, “Water baptism 
is regeneration.” A falser doctrine was never invented, 
even by the Arch-deceiver himself. 


The crowning effect of spiritual baptism is, that it brings 
the soul to heaven ; there to bo forever filled with the Spirit 
of God; to see as it is seen, to know as it is known. All 
those who are spiritually baptized, are united with Christ, 
are members of his mystical body, are heirs of God and 
joint heirs with Christ. 

Can this be said of all those who receive water baptism? 
Alas! no. I was about to say, it will keep more souls out 
of heaven, than it will be instrumental in bringing there. 
Not because it is in itself evil. It is a divinely appointed 
and most important institution; but it has been, and still 

is, sadly abused. By a few, it is too much neglected ; 
by many, very many, it is far too much regarded. It is 
practically made by thousands the essential thing in re¬ 
ligion. 

II. The comparative importance of the two kinds of 
baptism, mentioned in our text. 

After what has been already said, there will be no neces¬ 
sity for extended remarks on this topic. 

I only observe here, that the value of water baptism is 
relative merely, while that of spiritual baptism is inherent . 
The difference between relative and inherent importance is 
every where seen. Gold or silver coin is important in it¬ 
self; a bank note has only a relative importance. The soul 
of man is in itself immensely valuable; but his body is val¬ 
uable only on account of its connection with the soul. So 
religion has in itself immense inherent importance; but its 
various outward forms are only relatively important. Now 
spiritual baptism is an essential part of religion itself; so 
essential, that without it there can be no such thing as re¬ 
ligion. The work of the Spirit upon the heart—that is 
what the Bible means by the baptism of the Spirit—is the 
very core of vital piety. 

But water baptism derives its sole importance from its re¬ 
lation to spiritual baptism. So John, the Baptizer, regarded 

it. He baptized “unto repentance.”—Mat. 3: 11. His con¬ 
stant exhortation to the multitudes whom he baptized was, 
“Repent.” To that his baptism pointed as a significant sign; 
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and the repentance taught by him was, regeneration, a 
change of mind. 

Christ, too, regarded water baptism as having nothing 
more than a relative importance. His own practice shows 
this. Had it been essential, he would have baptized him¬ 
self, and have led the way in so doing; so far from it, he 
stood entirely aloof from the ordinance. “Jesus himself 
baptized not.” 

Paul thanked God, that he baptized so few of the Corin¬ 
thian Christians, two individuals and one family; and adds, 
“For Christ sent me not to baptize, but to preach the gos- 
pel.”—I. Cor. 1: 15-17. 

But while water baptism has only a relative importance, 
it is important relatively. Its importance is derived from 
this one, simple fact: It is a divinely appointed outward 
sign of spiritual baptism, or of the Spirit’s work upon the 
heart. When administered to tlie children of believing pa¬ 
rents, it is a sign that they need the converting and sancti¬ 
fying influences of the Holy Spirit; that the parents believe 
that fact, and promise to act in accordance with it. ' 

We do not baptize infants because they are innocent . 
They are not innocent; they are depraved. We baptize 
them “unto repentance.” Water baptism is also, in this 
case, a seal of God’s promise, that He will send His Spirit 
and baptize them spiritually. 

When administered to adults, who believe themselves the 
actual subjects of spiritual baptism, it is significant of that 
belief. It is equivalent, in this case, to a profession of re¬ 
ligion. 

It follows from these remarks, that water baptism is pos¬ 
itively nothing, except as it points to, and prepares for, or 
is significant of, spiritual baptism. Standing alone, discon¬ 
nected with the promise of the Spirit, or the giit of the Spi¬ 
rit, it is worthless. United with these, and representing 
these, it is valuable, and should by no means be neglected. 
But, as we value the salvation of our ^ouls, let us not put 
the shadow for the substance, the sign for the thing signi¬ 
fied. 
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This subject suggests some remarks. 

1. It throws light upon the meaning * of the word baptize. 

The signification of this word, when used in a religious 
sense, is greatly disputed. Our subject teaches us, there 
is such a thing as spiritual baptism; that is, a work per¬ 
formed by the Holy Spirit upon the human soul. This 
work is often denoted in the New Testament by the word 
baptize , in its various forms. If, now, w r e can ascertain the 
nature of this work, it will lead us to the signification of the 
word, which the Spirit so often uses to describe it. What, 
then, is the nature of this -work? Front* its commencement 
to its close, and throughout its whole extent, it is a woik of 
. purification . It consists in freeing the soul from the defile¬ 
ment of sin, and clothing it with the robe of righteousness. 
Is it not obvious, then, that when the word baptize is used 
to denote this work, it must have, as its fundamental idea, 
purification? This word makes sense, and expresses the 
idea intended to be conveyed, more exactly and fully Ilian 
any other single word can; whereas the word immerse 
would, in these passages, be entirely inappropriate, and, 
were it substituted, would make utter nonsense. 

But how does this subject bear upon those passages, 
where the word baptize is used to denote outward baptism? 
We have seen that spiritual baptism is every thing; outward 
baptism, in itself nothing. Reasoning, therefore, a fortiori , 
we should say, if spiritual baptism is spiritual purification, 
then outward baptism is outward purification; and so it is. 
Thus the outward baptism is a sign of the inner baptism. 

When viewed in this light, how beautiful and symmetri¬ 
cal does this whole subject become! In the one kind of 
baptism, Christ is the administrator, in the other, Christ’s 
minister; in the one kind, the soul is purified, in the oth¬ 
er, the body; in the one kind, the Spirit is the purifier, in 
the other, water—the one, the great purifier of mind, the 
other, of matter. 

2. This subject throws light upon the mode of outward 
baptism. 

We have seen, that while there is an immense difference 
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between the two kinds of baptism, the water is an exact 
representation of the spiritual baptism, so far as spiritual 
subjects can be represented by material things. Spiritual 
baptism is the substance; water baptism the shadow. A 
shadow is nothing in itself, still it looks like the substance. 
Now every part of spiritual baptism has, in water baptism, 
a part exactly correspondent. In spiritual baptism, the 
agent is Christ, in water baptism, Christ's minister; in spir¬ 
itual baptism, the soul is the subject, in water baptism, the 
ody, in spiritual baptism, the instrument is the Holy Spir¬ 
it, in outward baptism, water. Is it not reasonable to sup¬ 
pose, that this correspondence extends to the manner , in 
which the instrument of baptism is applied? And if, in spir¬ 
itual baptism, the Bible teaches us how the Spirit, the in¬ 
strument of the baptism, is applied, is it not obvious this 
manner is to be copied in outward baptism, so far as can be 
done in the nature of the case? 


Look, now, at the baptism of Christ. At the river Jor- 
an, he was visibly baptized, both with water and the Spir¬ 
it. And the manner in which the latter was performed, is 
distinctly described; and from it we are left to infer, I may 
say with certainty , the mode of the former. How , then, 
was Christ baptized with the Spirit? The heavens opened; 
ie pint of God descended in a bodily shape like a dove, 
and lighted upon him.—Mat. 3: 16. It did not come down 
a cl °ud, and immerse him, but like a dove, and lighted 
npon us head. Is it not evident from this, that in Christ’s 
baptism with water, which took place but a moment before, 
e wa er was made to descend and fall upon him, as in pour- 

innri ° r r ^ rin * n ^ lis Wa ^’ corres P on ^ e nce in the 

f , 60 le two kinds of baptism would be preserved; but 
e supposition of immersion destroys it entirely. 

spiritual th<5 comm S of the Hol y s P irit to effect 

. ^ ls re presented in language implying de- 

ZZT: in Isaiah 44:3 ’ the 4it is pisfdt 

•II ' o' 7 -* ^° Ur water upon him that is thirsty; I 

will pour my Spirit upon thy seed.” So in Joel 3: 28-29: 

And it shall come to pass, that I will pmr out my Spirit 
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upon all flesh. In those days will I pour out my Spirit.” 
Peter speaks of the pouring out of the Spirit upon the day 
of Pentecost, when 3000 were converted, as the fulfillment 
of this promise.—Acts 2: 16. 

When Peter preached to Cornelius and his friends, it is 
said, “While he yet spake, the Holy Ghost fell on all them 
that heard the word. And they of the circumcision were 
astonished, because that on the Gentiles also was poured 
out the gift of the Holy Ghost.”—Acts 10: 44, 45. And 
when Peter gave an account of this matter to the Apostles 
and brethren at Jerusalem, he said, “ As I began to speak, the 
Holy Ghost fell on them, as on us at the beginning. Then 
remembered I the word of the Lord; how that he said, John 
indeed baptized with water, but ye shall be baptized with 
the Holy Ghost.”—Acts 11: 15, 16. 

Since, then, in spiritual baptism, the Spirit, the instrument 
of the baptism, is uniformly represented, when mode is al¬ 
luded to at all, as descending upon , falling upon , being poured 
out upon , the subject, we infer that the same mode is to be 
observed in outward baptism. It is observed in pouring, or 
sprinkling; it is not observed in immersion. Indeed, in im¬ 
mersion the water is baptized, rather than the person; the 
subject is applied to the instrument, not the instrument to 
the subject. Is this mode the dictate of common sense? 
When the farmer fells the tree, does he apply the tree to the 
axe , or the axe to the tree? the subject to the instrument, or 
the instrument to the subject? 

3. Christ and the Holy Spirit do not interfere with each 
other's office work . 

The work of Christ was to make atonement for sin; to 
provide a way by which sin might be pardoned, and God’s 
justice, at the same time, maintained. This, aside from his 
instructions and example, was the whole of his work. 
This work done, it was, to use his own language, “expe¬ 
dient that he should go away.”—John 16: 7. In regard to 
the application of his atonement, Christ did nothing; he 
simply made the atonement, and then left it with men to 
accept or reject it as they chose. And had nothing more 








than this been done, the whole race would have sunk to 
ruin, notwithstanding the ample provisions of the atonement. 

Here begins the office work of the Holy Spirit. He de¬ 
scends into the human soul, convicts it of sin, breaks down 
its opposition to God, subdues its pride, and makes it will¬ 
ing to be saved by Christ, that way of God’s own appoint¬ 
ment. But in regard to providing the atonement, the Spirit 
does nothing; that work Christ completed. 

Thus Christ and the Holy Spirit has each his appropriate 
work in man’s salvation. While they are co-laborers in 
the same great cause, neither interferes with the other; each 
performs the part assigned him, and no more. 

In conformity with this separate work of Christ and the 
Holy Spiiit in its performance separate, in its result uni¬ 
ted we have the two gospel institutions, the Lord’s Sup¬ 
per and Baptism; the former pointing to Christ’s work, the 
latter to the work of the Spirit. And as the work of Christ 
and the Spirit is separate and different, neither interfering 
with the other, so are the objects of these two institutions 
sepai ate and different, neither interfering with the other. 

aptism does not refer to the atonement; the Lord’s supper 
( ° es no<J re ^ r to the work of the Spirit; but each refers to 
t lat work of Christ, or of the Spirit, to which each belongs. 

i ince this is the case, where is the propriety in practi¬ 
cally mingling the two? When a person is let down into 
tie watei, as is done in immersion, it is often said to be, 
ecause Christ. was buried; and when he is raised up from 
le watei, it is said £ 0 b ecause Christ rose from the 
grave. ut what has baptism to do with the burial , or res - 
irre ym of Christ? These are parts of the work of atone- 
men , a work which, as we have seen, has its own appro- 
pua e institution, viz: the Lord’s supper. The truth is, 
ap ism in any way was never designed to represent the 
aonemen o hrist, nor any part of that work. What, 
n, s ia we say 0 f a mode of baptism, which derives its 
strongest support from a misunderstanding of the design of 
ap urn. an a conclusion be better than the premises? 
le reasoning is this: Baptism represents Christ’s bu¬ 


rial and resurrection. Immersion does this; pouring, or 
sprinkling, does not. Therefore, immersion is baptism. 
Now this seemingly logical reasoning is unsound, because 
the premises are false. For baptism does not represent 
Christ’s burial and resurrection; it refers singly and solely 
to the work of the Spirit. To disjoin it from this, is to 
separate things which God has united together. There is 
meaning in the language of our text; “Jesus himself bap¬ 
tized ?io£.” He did not intend, even in appearance, to in¬ 
terfere with the Spirit’s office work; but we find that he 
himself instituted the supper, that ordinance which refers 
to his own work. 

4. It is important to discriminate between those passages 
of scripture which speak of spiritual , and those which speak 
of outward baptism. Unless we do this, we shall greatly 
confuse our minds, and attach such ideas to passages of 
scripture as they were never designed to convey. Thus, 
with regard to the passage in Bom. 6: 3, 4, and the very 
similar one in Col. 2: 12, a failure to perceive that the “bap¬ 
tism 5 ’ there spoken of is wholly spiritual, and that the 
“death and burial 55 refer entirely to the effects of spiritual 
baptism, and not at all to the mode of outward baptism, has 
totally perverted the passage from the Apostle’s design. So 
the passage, Eph. 4: 5, “One Lord, one faith, one baptism, 55 
has been completely misunderstood, for a similar reason. 

5. We must all be baptized by Christ, either with the 
Holy Ghost, or with Fire. Christ is carrying on a great 
purifying work. He will gather out of his kingdom every 
thing that offends. Those who receive the Spirit and cher¬ 
ish his sacred influences, will by him be prepared for a 
world of purity; but those who reject that Spirit, and cast 
him out, and cling to the abominations of sin, must be bap¬ 
tized with fire. Like worthless chaff, they will be burned 
up with “fire unquenchable.”—Mat. 3: 12. 
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APPENDIX. 



It may be said, perhaps, that the baptism of the Holy 
Ghost means nothing more than the conferring of power to 
work miracles, especially to speak with tongues. In proof 
of this, the passages, Acts 1: 5, compared with Acts 2: 3, 4; 
and Acts 10: 46, compared with Acts 11: 16; may he-ap¬ 
pealed to. Even if this vrere admitted, it would not weak¬ 
en the truth of the doctrine of the foregoing discourse, viz: 
“That there are two Baptisms spoken of in the New Tes¬ 
tament,” though it would alter the mode of discussing that 
doctrine. But it is not true , that the baptism of the Spirit 
means nothing more than the conferring of power to work 
miracles; for, 

1. In the passages relied on to prove this position, some¬ 
thing else is spoken of as the effect of that baptism. In the 
first passage, the apostles are said not only to speak “with 
tongues,” but also to be “filled with the Holy Ghost” in con¬ 
sequence of this baptism; but, to be filled with the Spirit is 
a state of devotional feeling, of spirituality of mind, in which 
every Christian is commanded to be at all times—“Be filled 
with the Spirit.”—Eph. 5: 18. -It is said of Christ, imme¬ 
diately after his baptism with the Spirit, that he was “full 
of the Holy Ghost.”—Luke 4: 1. 

2. The baptism of the Spirit is sometimes spoken of, 
when the conferring of power to work miracles is no part 
of its effect. This is true of the passage, Mat. 3: 11—“He 
shall baptize you with the Holy Ghost and with fire.” It 
will be perceived, by consulting the connection, that this 
language is addressed to a great multitude of Pharisees and 
Sadducees, upon whom the power of working miracles was 
certainly never conferred; but they were all either convert¬ 
ed—-baptized with the Holy Ghost —or destroyed , by those ter¬ 
rific judgments which swept over Judea, soon after the time 
of Christ —baptized with “fire” Neither is there any al¬ 
lusion to the conferring of power to work miracles, in the 
passage, I. Cor. 12: 13—“By one Spirit we are all baptized 
into one body.” The baptism of the Spirit here, is that 
union of heart among Christians which is the result and ev¬ 
idence of regeneration . While, therefore, the conferring of 
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power to work miracles is sometimes included in the baptism 
of the Spirit, the fundamental idea of that baptism certainly 
is, the renewing, quickening, and sanctifying, work of the 
Spirit upon the soul. Much other evidence of this might 
he adduced, but this is deemed sufficient. 

For conclusive, irrefragable evidence, that the word bap - 
tize , in its various forms, especially when used in a religious 
sense, means to purify , as also for a critical examination of 
the passages, Rom. 6: 3, 4, and Col. 2: 12, the reader is 
referred to an able article by Dr. Edward Beecher, in the 
Biblical Repository for January and April, 1840, and Jan¬ 
uary and July, 1841. 
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